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The Depth of Our Belonging to the Unfolding Story 
Mary C. Coelho

October 18, 2013   

Talk given at All Saints Parish, Brookline, MA in the afternoon after showing  the film “Journey of the Universe” in the morning. Part of a daylong event “Evolving Spirituality of the 21st Century”
Sponsored by Cooperative Metropolitan Ministries and New Story Group of Cambridge Friends Meeting

In a footnote in the introduction to the book The Divine Milieu, Teilhard de Chardin describes his frequent experience. 

Throughout my life, by means of my life, the world has little by little caught fire in my sight until, aflame all around me, it had become almost completely luminous from within. . . . Such has been my experience in contact with the earth—the diaphany of the Divine at the heart of the universe on fire . . . Christ; his heart; a fire; capable of penetrating everywhere and gradually, spreading everywhere.

Kenneth Boulding, a Quaker writer and economist of the last century, wrote a sonnet entitled “There Is a Spirit Which I Feel.” The sonnet ends: 

As I, a member of creation, sing

The burning oneness binding everything. 
 

The great Persian poet Jalal-ud-Din Rumi wrote:
My soul is flooded by your Sea of splendor,

Being and cosmos drown there silently.
 

     Many people have experiences of a sacred, numinous dimension of life that are of very great personal importance. The experiences may awaken love, longing to know that reality again and awaken creative, caring work in the world. And many people belong to religious traditions that honor and seek to be faithful to the teachings of their founders, arising from experiences like those I just quoted.  
     However, until recently, dominant Western science, although certainly not all individual scientists, has denied the validity of the experiences and the “way of knowing” that the religious world so values, declaring them false and illusory. 
In addition, the realm of the sacred, of numinous experience has been thought to be beyond the purview of science as it is not subject measurement by the ways of knowing of science. 
      One evening in the early 1990s, in a church on Central Park West in New York City, a small group of us gathered weekly to watch and listen to Brian Swimme’s video series, Canticle to the Cosmos.  Somewhere in the third or fourth week Brian Swimme said something to the effect that science has discovered the infinite spaciousness within us. Science is underlined.
     I thought - “Oh my goodness, this is not the world I was taught as a biology student, and then taught as a teacher and assumed as a research assistant in a physiology laboratory. Nor is this the assumption that many of us absorb as citizens of Western culture, the one that assumes atoms and molecules and their predictable behavior fully explain the nature of the physical world. 
     Another part of my background that made that evening on Central Park West so very important for me, is that in my late 30s, compelled by mystical experience, I had left teaching biology to study theology at Union Theological Seminary in New York City and then at Fordham University.
During those years, particularly at Fordham, I studied some of the great western contemplatives including people like Meister Eckhart, Teresa of Avila, John of the Cross, Francis of Assisi and now in recent years some nonwestern, non-Christian people like Rumi and Sri Aurobindo. I wanted to learn about the nature of their experiences of God, what does the word God refer to and how they learned to know that dimension of life more fully.  (I’ll come back to the question of the use of the word God)
     But while I studied these people, I continued to have assumptions, mostly taken for granted and unquestioned, that I had internalized from my days as a biologist and more broadly as a modern Western person.  Some Western assumptions, the internalized, objectified images of the nature of matter, may unconsciously block our full entrance into participation in the numinous ground of life that is offered. And of course, there are psychological reasons as well.
     Going back to that evening on Central Park West in NYC, I was ecstatic upon hearing of the infinite spaciousness within us coming from a person speaking as a scientist.  That discovery and some of the other scientific breakthroughs that are part of the great new story offer a worldview in which the spiritual life and spiritual journey can find a home. I began to see there is no longer a wall but actually a door has opened to the possibility that we can be deeply embedded, in our interiority, within the remarkable discoveries of science, including the origin story we have just seen in the film. 
     The physicist and author David Peat observes: Science’s movement into matter subverted itself. This subversion is very good news.  This good news is what I want to describe as it speaks to our deepest spiritual hopes and to our manner of living in the world, a world so threatened by our reductive worldview.  

     The remarkable changes in science have been very slow to penetrate the culture, in large part because the breakthroughs on the side of science have remained in language foreign to us, largely in the realm of physics. And they have seemed impersonal so we are often not inclined to try to understand them. Also the problem lies on the side of some of our religious conceptions, as inadequate generic meanings of the word God, have precluded recognition that there is, at least in part, a common exploration of the same realm by both science and by religion.
      It is a difficult subject as we work with disciplines using different modes of knowing  but it is supremely important to describe and grasp some of the breakthroughs in science that open us to the beginning of a recovery of an integrated worldview. Many have wanted to keep the disciplines of science and theology completely independent. However, Alfred North Whitehead wrote: “The idea of the attainment of a harmony of understanding (between science and religion) is “an excellency of which we have nearly forgotten the existence.”
  According to David Ray Griffin, a process theologian, it is the pressure to understand all phenomena in terms of the reductionist version of naturalism that has been the chief impediment. 

For the individual who lives in only one world, we look to both disciplines for wisdom and help.
     Although some people may resist approaching the breakthroughs in science,  Brian Swimme teaches,  the essential truths of religions would find a far vaster and more profound form when expressed within the context of the dynamics of the developing universe.
 

Five Changes in Understanding from Science

      I’ll now describe five compelling changes based on breakthroughs in scientific understanding. They have been selected because they demonstrate clearly the transformation of our world view; they invite us to enter deeply into the dynamics of the developing universe. 
      The first is the “infinite spaciousness within us.” In the 1920’s, when matter was examined from the perspective of the very small, physicists were shocked and very disturbed by their discoveries. They did not find any particulate piece of matter understood as being a solid, extremely small something that could no longer be divided. Instead, they discovered that matter, although often highly structured into long-lasting forms, these forms, including the atoms that comprise them, are 99.99% “empty space.” Here empty means empty of that which can be known by the senses and their instruments. It is neither an energy event nor a material thing. 
      In the 1940’s the nonvisible, seemingly “empty space” was measured and found to be a plenum, absolute fullness. It is a plenum that is infinitely full of energy.
 The plenum is nonvisible.  Even were it to be greatly enlarged, the nonvisible can never be seen yet it is real and powerful. The true significance of this discovery of the vast fecund plenum is the new understanding it provides concerning the reality of the nonvisible.  In fact Brian Swimme says, a person, a tree, a butterfly, in fact all the earth is more fecund emptiness than created particles.

       The bottom had dropped out of long held materialistic assumptions that the physical world is made of only solid atoms and their predictable interactions. And the bottom dropped out of my own unexamined, largely unconscious assumption that in the same way a child builds a tower with blocks, we are primarily made of building blocks called atoms and molecules. There are stable atoms and molecules but not solid, particulate matter. At the same time, there is a vast interiority to everything. This is very important in conceiving the relationship between spirit and the manifest physical world we call matter. We are no longer limited to imagining atoms and the matter they comprise needing to be pushed from the outside to be changed. There is an opening to an inner ordering I will come back to.
      It was discovered that the basis of the material world is nonmaterial.
What is real goes way beyond our sensory faculties, something religious traditions have long known. 
     It was also discovered that this plenum is a realm of pure generativity that gives rise to particles. Although utterly empty of things (a vacuum) it is full because it is a realm that gives birth. The emptiness is a source of being.    

      One physicist, David Bohm, suggests we imagine the small patterns of excitation (the wave/particles) emerging “on top” of the plenum, as like ripples on a vast sea.

EXAMPLE:  

Anne Hillman, a contemporary author of the book Awakening the Energies of Love, describes an experience while sitting with a group in meditation. She was flooded by a vast power pervading every atom of her body. She wrote: “something in you – not sense nor sight nor sound nor smell but some other faculty – beholds a vast and boiling ocean that pours itself into the room/into you and leaves you streaming with energy.” 
The Second Discovery
      A stunning discovery about a characteristic of this nonvisible interiority of matter has been made. We are all familiar with physical cause and effect as when the wind blows the leaves; the wind is the local cause of the movement of the leaves. 
   It has been the assumptions of science and it is our everyday assumption that ‘particles’, atoms and everything around us are separate entities such that any movement or change is determined by a touch or some signal or force like the wind.  A remarkable discovery, tested many times is that there can be change in a manner other than an immediate touch or a local force.
    You are probably familiar with the experiment involving paired photons that remain in an indeterminate position until one takes spin up or down and the other in the pair then takes the opposite spin instantaneously, not matter how far apart they are. 

    The startling, unexpected discovery is that the change had no identifiable, measurable cause. There is no wind. The change is instantaneous, happening faster than the speed of light, the fastest speed in the space/time world. 
      Definition: The space/time world is our familiar physical world, the world that scientists have carefully measured. The formula E=mc2 belong to the space/time world. It is the consensual world we live in every day. The instantaneous change is not caused by a force in our space/time world.
      This is a stunning clash with our normal worldview, assuming independent entities. These experiments reveal a new and profound level of relatedness. There is an essential relatedness of objects which is more fundamental than separateness of objects (i.e. their non-relational existence.)

    In the video series “Powers of the Universe,” Brian Swimme describes this instantaneous event as a “widely dispersed unitary event.” In David Bohm’s terminology: “At the implicate quantum level, reality is an undivided whole.”
 This “widely dispersed unitary event” is a dimension that pervades the entire physical world. It is within us. Brian Swimme calls it seamlessness.  It is a connection distinct from the manner of relatedness in our space/time world.
How do we think about this? Does it matter to us? 
      It is important to clarify the relationship between this nonvisible “widely dispersed unitary event” and our daily familiar physical world of distinct beings where the usual causes and effects reign. 
      Actually, now according to physical chemist Lothar Schäfer author of
 In Search of Divine Reality, distinct beings, like ourselves, are affected by faster than light phenomena.
  He says quantum physics has taken science into the center of ancient spiritual teaching.  Although the nonvisible is neither a material thing nor an energy constellation, it is very real in the sense of actually influencing the human and the entire physical world. Science has indeed moved into a different domain.
     J. M. Spiegelman, a Jungian analyst, finds parallels between the collective unconscious and the quantum world.  The nonlocal connectedness of this widely dispersed unitary event is known in the collective unconscious. 
     There is a famous example of this. While traveling, a vision arose in Emanuel Swedenborg’s mind of a fire in Stockholm. There was a real fire raging in Stockholm at the same time without there being any connection between the actual fires and the image in Swedenborg’s mind.

(Many examples like this could be cited. It time example of Jung and his patient.) 

     In an article on faith fitting into the cosmos in the US Catholic, Brian Swimme explains about prayer: “The impulse towards goodness that a person expresses towards another through prayer has an instant effect. And our interconnectivity discoveries at the atomic level fit exactly into the doctrine of the Mystical Body of Christ.”
 I assume other traditions represented here today have comparable insights.
     Andrew Harvey writes that there is an ancient testimony of the secret interconnectedness within all things now.
 But in our modern Western world of discrete objects and separate individuals this has been denied but is now recovered by science itself. 
     Should we describe this “widely dispersed unitary event” as supernatural?  No, it is part of nature although nature is so much more than we have been taught in recent centuries. However, this part of nature is to be distinguished from our daily space/time world.
While the realm of the widely dispersed unitary event permeates the physical world, it is integral to the physical world, to the very atoms and molecules of our daily world it is at the same time understood to be distinguished from space/time. It is not spatially away from the physical world. It can be differentiated, while remaining immanent to the interactions of our space/time physical world. 
    This way of describing the relationship between the “the widely dispersed unitary event” and our daily space/time world is congruent with the experience of many meditators and contemplatives who tell us that we can come to the door of this interconnected, sacred world and wait, but we cannot will our entrance into it. The question for many spiritual seekers, is how do you “transit between the worlds.” The worlds that are right here together.

   I like find the following phrase helpful.  Perhaps we can come back to it. I do not know its origin. It is that the physical world and the hidden nonvisible world are not one and not two.  They are not one since the emptiness is not an energy event or a material event as is the space/time world. They are not two because the physical world, the space/time world, is largely comprised of the non-visible world and takes form within it. 
     A new understanding of the relationship between spirit and matter is developing –often not so new to some religious traditions - but it is very important to have the voice of the scientific world describing remarkable indications of interconnection and unity within the unfolding whole. 
 The third and fourth breakthroughs come from the stunning origin story we just saw this morning in the film. 
     The third is the emergent, creative character of the world revealed by the new story (not deterministic). 
     I learned as a student that if you knew all the laws of physics that govern physical interactions one could predict with accuracy a later state. There was a promise of complete causal explanations. We have lived under the pale of what John Haught calls the “dire news of scientific inevitability.” 
     There is scientific inevitability. Airplanes do fly reliably, billiard balls will behave as Newton predicted, bones may break when we fall, and we must conform our behavior to the order of the natural world. Life has certain rules. We need urgently to recover a certain harmony with them.
      But at the same time, the unpredictable does come into being. There is a remarkable creativity revealed in this new story of our origins. This is a major discovery. Thomas Berry says that the great achievement of the scientific era is the cosmic creation story. The earth and universe are adventurous. Was it possible to predict that the molten rock and chemicals of the early earth would become living cells? This discovery of the creativity is an antidote to hopelessness and inevitability.
      Hope has been an article of faith, but John Haught says that because of the evolutionary story hope now has cognitive status. It is more than an article of faith.
     It is very heartening that we don’t have to try to be creative. We don’t have to make it up although we have to be prepared, be a prepared center of being. We can draw on the creative energy of the universe.  We can hope to allow it to happen, allow the birth of our own depths.
The fourth insight also comes from the evolutionary story (directionality)
      I remember as a biology student being taught that the DNA chain may break and there may be random errors as the DNA is being copied with the result that the next generation, if viable, has some change to be tested by natural selection. This seemed to me to imply that if I arose out of such errors, my life was rather happenstance and meaningless.  
     Contrary to what I was taught, the great complexity of the world we are part of could not have come about by random changes alone. If there had been only random changes, Brian Swimme tells us, the world would not have gotten beyond complex molecules in its nearly 14 billion years of  history.
     Also we know now that the universe had a beginning – not an infinite amount of time for changes to occur as thought previously by scientists.

      Instead of the random world, John Haught’s words are most heartening: “Science itself has given us reasons for suspecting that our universe has at the very least a general kind of directionality.”
  David Bohm thought certain structures are preferred, they are resonant with the implicate order, his name for the nonvisible Ground of things. This suggestion of directionality moves us right out of the valueless, blind, purposeless, meaningless world of complete randomness. The world, John Haught explains, is an exquisite blend of indeterminacy (i.e. not predictable), lawfulness and temporal depth.
    

      Our new story group at Friends Meeting t Cambridge is reading the book Evolution’s Purpose by Steve McIntosh. It involves thought coming from Alfred North Whitehead and process theology. Whitehead argues beauty, or the perfection of harmony “is the aim of universal development.”
 McIntosh, similarly, describes a directionality based on our being attracted or allured by truth, beauty and goodness!  They are experiences that involve the depth of being. The universe works by captivating us and we may seek to captivate others as does the musician, the preacher and the philosopher. 
     It is most important to recognize that when science limited itself to the space/time world and until recently ignored human consciousness, it was able to say that evolution is directionless. This allurement which we experience so deeply as conscious beings moves us out of the meaningless, directionless world.  These attractions ignite a deep participation and creativity.
This understanding is expressed in Bonaventure’s life of St. Francis. 
In beautiful things

He saw Beauty itself

And through his vestiges imprinted on Creation

he followed his Beloved everywhere,

[making from all things a ladder

by which he could climb up

and embrace him who is utterly desirable (Maj. Life: ix, 1)]
In this new cosmology we would not likely use the image of ladder, but the passage speaks of the allure of Beauty for St. Francis. This recognition of the centrality of allure is a most heartening and life-giving way of thinking about how we are part of the directionality of evolution.
There is another important aspect to the discovery of directionality in the universe. If the values of truth, beauty and goodness that allure us are intrinsic to things, then these values are not only the result of local decisions by a particular culture although expressed uniquely by particular cultures. The idea of cosmological support for the values needed by contemporary civilization is one of the chief reasons the new common origin story can be very important. People have great conviction when they believe the values they hold are grounded in the inherent structure of reality.

       Individuals, of course, can be misguided so we do need community discernment and reliable science to determine if an individual or group’s convictions are to be trusted. 
     In the video series “Powers of the Universe” Brian Swimme teaches that

we should ask for guidance from the powers of the universe. One of the powers is allurement. Others include centration, emergence, transformation and radiance. He suggests how these powers can be recognized in the individual person as they unfold in conscious self-awareness. The hope is that a global community can awaken based on guidance from relating with the earth is a major contribution of the new story. 

The 5th change concerns recovering the depth of our belonging through the Self and Soul
     When I first learned our remarkable new origin story, I could not really see myself as integral to the story, deeply belonging within it. I learned that the atoms in my body come from the stars, the cells in my body are direct descendants of the single celled beings in the ancient seas, and my backbone is from the fish but it all remained interesting information, more of what I learned in college. The knowledge remained within the worldview of the reductive view I was taught.   
   I knew, of course, I depend on the food from plants, a stable climate, and the work of the human community yet as a large, very complex being walking over the surface of the earth, occupied with my daily life, I couldn’t really imagine myself, including my interiority, inside the story.   Another way of saying it, I did not know how to nest myself in body, mind and spirit in the earth and cosmos.
    I fear I was and still am to a considerable degree, heir of the influence of the mind/body split, coming from the philosophy of Rene Descartes and from science’s adoption of the idea that matter in insentient and dead. How could a story that to considerable degree describes the origin of my physical being in stars and ancient seas enable me to be confident of a belonging in soul and spirit?
    With this problem, I spoke with Thomas Berry who lived not far away the northern part of New York City.  His answer to my question was “study form-generation.” He recommended a book by Eric Jantsch, The Self-Organizing Universe written in 1984.  Understanding form generation did indeed help me to imagine, how I could better comprehend my full, deep belonging to the earth and its sacred depths. I could see myself nested in body and mind in the story while maintaining individuality. 
    The process of form generation enables us to address the loss of soul because we can think about soul freshly within the context of the breakthroughs in science. In a mechanistic world any recognition of soul is largely discarded or if embraced, soul is explained as dropping into the infant from some place outside the baby.  There was once even an idea of world Soul, the anima mundi; that too has come to seem foreign in our materialistic conception of the nature of things. 

      In the last century, it was following the discovery of the evolutionary universe that the question of how the great diversity and complexity of the world could have arisen from simple origins.  It is now recognized, initially from the work of Nobel Prize winning systems theorist Ilya Prigogine, that there is an internal tendency of matter, named self-organizing, that gives rise to new order and increasing complexity. Self-organization speaks to how distinct beings are formed within the earth while remaining integral to the earth.  This area of research also involves discoveries about order arising out of chaos and systems theory. 

      As Brian Swimme describes in the film Journey of the Universe, the whirlpool in a pool of water illustrates the nature of self-organization. The whirlpool of swirling water is the form; the whirlpool is integral to the ocean – it is a form of the ocean. It is a form of water. Water molecules go in and out of a whirlpool.  Similarly, molecules and atoms continually flow in and out of our bodies. 
    The simple cells that formed within the early earth are an example of self-organization. Carl Jung’s understanding of the Self, similar to the idea of soul, is a self-organizing process; it is the central integrating and ordering principle (or archetype) which unifies the psychic totality of the person, including the ego. It is the creative center of the person. 

      A self-organized form, as a cell, may become nested in a larger self-organizing whole.  For example, the cell is nested in a multicellular organism which often, not always, has different, new properties. The new self-organized levels that develop, which would also be identified as emergent levels, are more than the sum of their parts. Complex nesting of self-organizing forms develop within an interlocking network of systems in which we are participants.
We come to the important question of the origin of form-generation. Contrary to the insistence of neo-Darwinian thought that complex forms arise randomly F. David Peat proposes that the generative power cannot lie within the mental or material worlds alone. Peat suggests the name “objective intelligence” or “creative ordering” for the generative power that brings about the dynamic ordering of matter and mind.
 Intelligent ordering arises in the non-visible, it permeates each being at all levels of complexity.
       There is an active patterning in matter itself. Remember matter is largely nonmaterial. In this understanding of the origins of self-organization, nothing exists outside unseen shaping activity. 

The All Important Topic of Consciousness
The process of self-organizing describes the manner in which the great diversity and physical complexity of beings of the earth is thought to have emerged, but what about our consciousness? The origin of our consciousness has been a difficult question for reductive science. In our western culture, we easily imagine that the particles, atoms and molecules that formed the early earth were lifeless and nonconscious so it is difficult to discern the origin of human consciousness. We follow here Alfred North Whitehead who pointed out that even elementary particles are endowed with a form and level of (proto) consciousness. So matter is never dead. It is sentient in some manner. Similarly, Erwin Lazlo says that to some extent and in some ways, all matter is conscious and no consciousness is categorically immaterial.
 Consciousness goes all the way down. In simple life forms, consciousness may be a very simple awareness, as awareness of light, or of a chemical in the water meaning food is in that direction. It is a primitive discernment, particularly involving the membrane in single celled organisms. As there is increasing complexity of matter, more complex forms of consciousness also emerge. Great complexity is necessary for the development of self-aware consciousness.

The Psychoid Nature of Things 
     We have come to the understanding that both consciousness and matter arise within the vast nonvisible generative source. In agreement with what has just been said, David Bohm postulated that the mind side of things and the matter side of things have a common origin in the implicate ground and they unfold simultaneously.

     Similarly in Carl Jung’s thought archetypes, including the archetype of the Self, a soul-like ordering reality, are psychoid. Archetypes are called psychoid because they are expressed in body and mind.  It means it orders both body and mind into a functioning whole grounded in the non-visible.
The Self orders and integrates body and mind.
      This is not to say we have a soul as some objective reality.  But it is saying, now supported by science that there is central to our being, a hidden, ordering dimension of our being that arises in the nonvisible and integrates body and mind simultaneously.

    So the origin of form, certainly comparable to the conception of soul, is in the creative source. This understanding of the source of self-organizing roots our subjectivity in the non-visible, numinous depths.  This endows the person and all beings with an inner capacity for self-manifestation. This is why we can be creative agents in the unfolding story. So indeed, as Brian Swimme writes: “The awareness that bubbles up each moment that we identify as ourselves is rooted in the originating activity of the cosmos.”

      The universe comprises many centers of being, many subjects, not just human beings. There is a soul-like dimension to all beings, although with different capacities for expression.
      We can now recognize that the form-generating processes do not take place because some external force is pushing atoms and subatomic particles around from the outside as we so easily assume as heirs of the assumptions of the objectified, particulate world. We are not describing an intelligent design that imposes order from the outside of things but rather the revelation from our new origin story of a creative, unpredictable ordering from within. This is an intrinsic, inner ordering occurring in relationship to feedback from the organized life in the natural world.

Theological Reflections
I mentioned earlier that Alfred North Whitehead hoped for a harmony between religions and science. Teilhard de Chardin had the same hope: He wrote: “Like the meridians as they approach the poles, science, philosophy and religion are bound to converge as they draw near to the whole.”
      Isn’t that what we seek to do as individuals, draw near the whole?
     There is an immerging recognition that approach to the poles is happening and beginning to be recognized. Brian Swimme uses words like seamlessness and All Nourishing Abyss to speak of “the infinite spaciousness within us.” There are many names which include the plenum, the objective intelligence, the Ground of Being, the Light, the Sacred Mystery, and the burning Oneness that can be understood as integral to the new story.  
     There are good reasons to speak of God although we remain in a culture dominated by dualistic assumptions so use of the word is easily misunderstood. David Ray Griffin reflects on the importance of belief in God. He writes: 
“The widespread loss of belief in God in intellectual circles in the modern world has been due, in part to a problem inherent in the traditional idea of God and in part, to problems inherent in the modern worldview. Although the rejection of the traditional idea of God has been a gain, the negative consequences of the complete loss of belief in God in any sense outweigh the gain.

      Recall the experiences quoted at the beginning of this essay; the “burning Oneness” and the “sea of splendor.” Isn’t is true that pondering these experiences within the corrective context of the new story, we can be part of a corrective process that can enable us to find words and images that are faithful to both the discoveries in science of  the non-visible within physical world and many, not all, traditional ideas of God?  Science is very influential in much of the culture so the authoritative influence of the great transformations within science itself can help us make the needed changes to both the traditions of outdated theology and the narrowness of reductive science
        In a period of eclipse of the sacred depths of the earth and the person, the naming of the nonvisible, creative Ground of Being is important.   Maybe it is particularly in our western world that it is important to name this nonvisible world. Some cultures can assume the presence of the nonvisible, sacred depth.  The thoughtful use of the word God gives confidence in the sacred Presence in a world in which there are strong voices of denial. It is very important for individuals to have help from the culture to identify and value numinous experiences and alternative ways of knowing. 
      Often those who deny any meaning to the word God are properly negating some of the generic meanings. However, the western contemplative traditions and some eastern meditation traditions do carry assumptions about the numinous, sacred reality that are congruent with the discoveries of science.
Here is an example of the congruity:

 Louis Dupré, former professor of Philosophy of Religion at Yale University, describes a known change in consciousness in contemplative awareness that assumes a meaning of the word God that suggests we might continue to use the word in our new context. He observes that “following the years of gradual change, the real is no longer an object that reason places before the mind, but rather a totality of which the mind constitutes an integral dynamic part.”
  Hasn’t science come upon this totality?

      In this discussion, am I repeating the mistake of many spiritual traditions who speak only to the human being, neglecting the great, natural world?  No, I think not. If we cannot see our own integral belonging to the story and the great value the story conveys to the individual, we are not likely to see that of other beings. 
      As we grasp our integration into the story as individuals, I think caring for the natural world beyond its pragmatic value is awakened. This awakening of a profound caring could not be more important. Reductive science has been a major factor in the objectification of the natural world, an objectification that has lifted constraints on the commoditization and destruction of much of the earth. Some native peoples, we are told, cannot fathom how we may barge with our bulldozers and dynamite into the great beauty of a forest. 
      It seems true that only through a change in consciousness and accompanying work in the world, will the world be transformed. We are fortunate to be alive in a time of great change in consciousness. Thomas Berry wrote “Only when we begin to think of the emergent universe as the comprehensive realm of the sacred will we be able to overcome the present assault on the universe in its Earth manifestation.”

� Pierre Teilhard de Chardin, The Divine Milieu (New York: Harper and 


   Row, Harper Torchbook, 1968), p. 46.


� Kenneth E. Boulding, There Is a Spirit: The Nayler Sonnets (Nyack, New 


   York: Fellowship Publications, 1959), p. 1.


� Andrew Harvey, The Way of Passion (New York: Jeremy P. 


   Tarcher/Putnam, 1994), p. 103.


� David Ray Griffin, Reenchantment without Supernaturalism (Ithaca, NY: Cornell University Press, 2001) p.18.


� Griffin, Reenchantment without Supernaturalism, p. 19.


� Brian Swimme, The Hidden Heart of the Cosmos (Maryknoll, New York: Orbis Books, 1996) p. 12.  


� F. David Peat, Synchronicity, The Bridge Between Matter and Mind (New York: Bantam Books, 1987) p. 192.


� Brian Swimme, The Universe Is a Green Dragon (Sante Fe, New Mexico: Bear & Company, INC., 1984) pp. 37, 38.


� V. Mansfield and J. M. Spiegelman, “Quantum Mechanics and Jungian Psychology: Building a Bridge (Journal of Analytical Psychology, 1989) 34: 16, 18. 


� Bohm, Wholeness and the Implicate Order, quoted in Christian De Quincey, Radical Nature (Rochester, Vermont: Park Street Press,) p.28. 


� Lothar Schäfer, In Search of Divine Reality (Fayetteville, Arkansas: The University of Arkansas Press, 1997) p. 5.


� John Haule, The Ecstasies of St. Francis (Great Barrington, MA: Lindisfarne Books) p. 98)


� Brian Swimme, US Catholic, June, 1997, p.11.


� Andrew Harvey, Way of Passion, p. 39.


� Steve McIntosh, Evolution’s Purpose (New York: Select Books Inc., 2012) p. 89.


�John Haught,  Darwin, Teilhard and the Drama of Life (American Teilhard Association, Teilhard Studies, Number 63, 2011) p. 5.


�  Steve McIntosh, Evolution’s Purpose, p. 89.


� David Ray Griffin,  Reenchantment without Supernaturalism, p. 13.


�Erich Neumann, The Mystic Man, the Mystic Vision: Papers from the Eranos Yearbooks (Bollingen Series, XXX, 6:375-415. trans. Ralph Manheim, Princeton, New Jersey: Princeton University Press, 1968) p. 383. 


� F. David Peat, Synchronicity, The Bridge Between Matter and Mind, p. 88.


�Erwin Laszlo, Science and the Akashic Field (Rochester, Vermont: Inner Traditions, 2004) p. 146. 


� F. David Peat, Synchroncity,  p. 176.


�Brian Swimme, The Hidden Heart of the Cosmos, p. 112.


�David Ray Griffin, God and Religion in the Postmodern World (Albany, N.Y.: State University of New York Press, 1989) p. 51. 


� Louis Dupré, “Unio Mystica: The State and the Experience,” in Introduction to Mystical Union and Monotheistic Faith. Eds. Moshe Idel and Bernard McGinn (New York: Macmillan Publishing Co., 1989), p. 21.


�Thomas Berry, The Christian Future and the Fate of the Earth (Maryknoll, New York: Orbis Books, 2009) pp. 111,112.





